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Abstract 
The global Fairtrade system is multiple, heterogenous and dynamic.  The processes that underlie its 
contextual formations are key, and this paper analyses these through bringing together assemblage 
thinking and social practices to discuss Fairtrade in the Chilean wine industry.  Local level contestations and 
appropriation highlight the different forms Fairtrade takes at the micro-scale, which maintain a contextual 
heterogeneity without challenging the overall coherence of the Fairtrade economy.  Power relations are 
uneven and the important role of local and international ‘assemblage converters’ in catalysing and 
curtailing possibilities for Fairtrade practices is highlighted.  These operate within and across scales, 
interacting, and varyingly integrated, with other similarly multiscalar assemblages to support or disrupt 
particular stabilised compositions.  Fairtrade emerges as simultaneously globally coherent and locally 
fragmented, a system in constant motion between alternative and conventional relations and practices.  
To challenge creeping conventionalisation, the paper concludes that maintaining space for unpredictability 
and creativity is critical to Fairtrade’s future through making space for enhancing opportunities and 
alternatives to take flight. 
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1 Introduction 
Fair Trade is dynamic, contested and multifaceted.i  For some it is a consumer choice movement (Nicholls 
and Opal, 2005), for others a response to globalisation (Raynolds and Murray, 2007) or a form of 
interregional reciprocity (Moberg, 2014).  For yet others it is co-opted, subject to an elite capture of control 
and maintaining a paternalistic colonial-style commodity trade (Besky, 2015, Naylor, 2014).  Such 
multiplicity is arguably grounded in its bifurcation in the late 1980s into an alternative trade organisation 
(ATO) focused movement and a certified system (Jaffee, 2012); despite the latter’s subsequent global 
hegemony, tensions remain within Fairtrade over aims, subjects, relations and processes.  Mainstreaming, 
which has included plantations, supermarkets and multinationals in the system, has presented a particular 
challenge to how Fairtrade understands and positions itself, leading to questions as to who is the ‘proper’ 
subject of Fairtrade (Besky, 2015). 
Fairtrade addresses this tension in production spaces, to some extent, through a variegated series of 
standards for different products and types of producer (small producer organisations [SPOs] or hired 
labour).  However, the necessity of universal justice claims (Besky, 2015) and bureaucratic governance 
mechanisms (McDermott, 2013) for maintaining a complex global system results in a uniformity in standard 
and price-setting, which struggles to engage with the contextuality, heterogeneity and multiplicity of local 
stakeholder experiences (Naylor, 2014).  How can we understand this innate tension, conceptualising 
simultaneous and multiscalar (in)stability within Fairtrade networks?  Global Value Chain (GVC) and Global 
Production Network (GPN) approaches have been widely used in Fairtrade analyses to discuss, for example, 
power relations and inequality (Author, 2018a), local-global relations (Hughes et al., 2014), company and 
civil society relations (Barrientos, 2013) and producer experiences (Neilson and Pritchard, 2009).  While 
GVCs/GPNs continue to provide a useful geographical framework, the aim here is to explore a different line 
of thinking to this systems perspective.  Through the use of assemblage theory, I move away from the sense 
of a globally integrated totality (Haarstad and Wanvik, 2016) to a relational perspective that makes space 
for contingency, reorientation, emergence and interruption (McFarlane, 2011b) and allows for ‘changes 
and ruptures that may not overthrow “the system as a whole” but nevertheless represent significant 
change’ (Haarstad and Wanvik, 2016: 433).  Assemblage theory conceptualises how, and why, multiple and 
heterogenous parts come and hold together without becoming homogenous (Allen, 2011) in more or less 
impermanent relations.  Assemblage theory therefore offers insights into how the multi-scalar Fairtrade 
system is composed, accounting for durability and highlighting possibilities for contestation and alternative 
compositions (Anderson et al., 2012a).  Understanding Fairtrade through the language of assemblage 
makes space for its innate heterogeneity and the constant relational and power-laden work involved in 
(re)assembling its forms and processes.  This allows for a nuanced and holistic understanding of the placed 
connections, alliances, competition and conflicts that shape contemporary Fairtrade across its multiple 
scales of operation. 
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For Sohn (2016: 184) assemblages are ‘heterogenous and open-ended groupings of material and semiotic 
elements that do not form a coherent whole but that allow us to explain how different meanings derived 
from different actors…may interact and endure in a contingent and provisional way’.  They seek to blur 
divisions between human-nonhuman, near-far (Anderson and McFarlane, 2011) to offer an emergent and 
provisional account of ‘how forms and processes are composed, held in place and work in different ways 
to open up and close down possibilities’ (Anderson et al., 2012b: 172).  Assemblages are therefore always 
becoming, processes of simultaneous balance and tension (Legg, 2011) that are constantly open to 
reassembly and contestation (Anderson et al., 2012a, Müller and Schurr, 2016), with relations of exteriority 
connecting but not constituting component elements (DeLanda, 2006).  As such, they allow us to explore 
the relations between stability and transformation in Fairtrade through analysing the socio-material 
processes of disruption, interruption and conversion at particular sites.  Assemblage theory is therefore 
not in opposition to GPN research but, through overcoming artificial dualisms and bringing attention to 
material transformations (Hudson, 2008), can help ‘describe and explain the complexities and emergent 
properties of GPNs’ (Coe et al., 2008: 289). 
Allen (2011) warns against the ‘thin description’ and taken-for-granted nature of some assemblage 
accounts and so, following McFarlane (2011a), Strengers et al (2016) and Duff and Sumartojo (2017), I turn 
to practice theory to offer a critical analysis of the dynamics of Fairtrade at the micro-scale of production 
spaces.  While I develop ideas of social practices further in section 4, as interconnected, emergent and 
dynamic ‘doings and sayings’ (Schatzki, 2002, Shove, 2014) they make space for, and help conceptualise, 
the contingent and creative processes of assembling within emergent contexts (Duff and Sumartojo, 2017, 
McFarlane, 2011a).  Drawing on empirical material collected in the Chilean wine industry, I reflect on how 
Fairtrade is being assembled by, for and through certified wine grape producers, analysing the practices 
that are shaping the constant negotiations within what are seemingly stabilised formations of Fairtrade.  A 
focus on social practices highlights the constant activity involved in performing Fairtrade, offering a 
conceptualisation of how power works to enact a particular composition over another (Lancione, 2013); 
analysing the impact of key, catalysing actors, or assemblage converters, is important in understanding the 
role and agency of different agents with different resources and capacities to act.  In turn, assemblages 
move practices beyond the predominant concentration on objects and consumption in the literature (see, 
for example, Warde, 2014, Hand and Shove, 2007, Ingram et al., 2007, Jaeger-Erben and Offenberger, 
2014).  Through accounts of progress and transformation, alongside continuity with conventional trade 
practices, Fairtrade emerges at the local scale as dynamic and varied with a multiplicity of practices shaping 
how it is brought into being, held stable, ruptured and reassembled differently in different sites (McFarlane, 
2011b).  This is not a big story about the Fairtrade system as a whole, instead it is about the micro-scale 
ruptures and reorientations, which, while not globally transformative, are significant in shaping the 
everyday experiences of certified producers.  The paper concludes by reflecting on the iterative and 
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performative nature of Fairtrade that emerges, a system in constant tension between a progressive ethics 
of care-full justice and a regressive conventionalisation (Author, under review; Author, 2018a). 
2 Research Context: Fairtrade Wine in Chile 
The first Chilean Fairtrade producers were certified in 2005 and the rise in number of producer 
organisations to 22 (FLOCERT, 2018) and product categories, including fresh fruit, vegetables, honey and 
walnuts, looks set to increase.  Since 2017, La Coordinadora Latinoamericana y del Caribe de Pequeños 
Productores y Trabajadores de Comercio Justo  (CLAC) – the regional producer network – and La 
Coordinadora Chilena de Comercio Justo – the Chilean national network – have been working with the 
Chilean government to support the wider implementation of Fairtrade, developing entrepreneurship and 
the export potential of SPOs (CLAC, 2018).ii  For now, wine grapes remain Chile’s largest Fairtrade product 
category with standards introduced in 2004.  Since certification criteria were introduced for wine in South 
Africa in 2003, and extended to Argentina in 2006, the sector has experienced rapid market growth 
(Fairtrade Foundation, 2013).  Fairtrade wine’s positioning as a luxury consumable produced in ‘upper 
middle income’ countries has moved it out of Fairtrade’s traditional tropical commodity spaces, offering 
insights into the system’s changing practices, places and commodities, and turn to quality (Goodman and 
Herman, 2015, Staricco, 2017a).  Research to date has mainly focused on South Africa, as the world’s largest 
Fairtrade wine producer (Herman, 2010, Herman, 2012, McEwan and Bek, 2009, Moseley, 2008), although 
recent work by Staricco (2015, 2016, 2017b) is highlighting the practices and experiences of certified 
Argentinean producers.  However, there has been no research conducted in Chile since Kleine’s (2008) 
action research and this paper therefore makes an original contribution through an empirical focus on the 
certified wine grape producers of Chile’s Central Valley.  It draws on qualitative fieldwork conducted with 
producers, industry and government stakeholders and regulators in June – September 2016. 
In order to understand and analyse the impacts, relations and structures of Fairtrade I worked with both 
types of certified producer organisation; in particular, I draw on research conducted with the SPO Viña 
Caupolican SA (certified 2009) and the hired labour Viña La Fortuna SA (certified 2010).  The former 
involved semi-structured interviews and focus groups with the association manager and 10 of the 22 small 
producers who make up the association.  The latter involved semi-structured interviews with two 
management representatives and focus groups with 14 of the 60 workers alongside photovoice methods 
with seven of the latter.  For the regulator perspective, I interviewed the national Gestor de Fortalecimiento 
(GdF, formerly known as a Liaison Officer) who is employed by CLAC to support and promote Fairtrade 
production in Chile.  The majority of interviews were conducted and transcribed in Spanish, and then 
translated by the author; interviews with the GdF, Caupolican’s association manager and Producer 10 were 
conducted and transcribed in English.  The broader research project included interviews with Fairtrade 
International (FTI), FLO-Cert and Fairtrade labelling organisations in the UK, Germany, Sweden and Finland 
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in order to gain an understanding of their interactions and relations with producer spaces.  However, as 
the focus was on the impacts of Fairtrade in producer communities no other stakeholders in the supply 
chain were interviewed. 
While it is beyond the scope of this paper to fully and exhaustively account for Chile’s historical and 
structural conditions, it is useful to briefly reflect on some key elements that have shaped how Chilean 
wine grape producers engage with Fairtrade.  While Chile is economically stable with a strong currency and 
active export sector (Borzutzky, 2012), it’s adoption of neoliberal policies from the 1980s led to rapid and 
sustained increases in inequality.  While it has been recognised that inequality and poverty are barriers to 
its sustainable national development, social exclusion, discriminatory employment practices, limited labour 
rights and widespread economic vulnerability continue to structure many Chileans’ everyday experiences 
(ibid).  In rural areas, the land reform initiated under the socialist Allende government in the 1970s has 
largely been erased by the actions of the Pinochet and subsequent regimes (Gallardo Fernandez, 2004, 
Murray, 2006), with the former also characterised by political repression, corruption, disappearances and 
torture, leaving social fractures that endured beyond the return of democracy in 1990.  Interest in local 
governance and sustainable rural development was renewed during Chile’s democratic transition (Fawaz-
Yissi et al., 2012) but the rural economy remains dominated by monocultures, precarious employment and 
agrochemical abuse with small producers increasingly excluded (Aguayo, 2015).  Despite Chile’s success in 
agro-exports more broadly (Aguayo and Latta, 2015), most wine grape producers are small-scale 
(Felzensztein, 2011) and finding it increasingly hard to compete in an industry monopolised by large 
multinationals; making a living is made more difficult by low and volatile grape prices.  Fairtrade standards 
were introduced to Chile to support small producers, and hired workers who face low wages and poor 
working conditions (Fairtrade International, 2017), through guaranteeing a minimum price and supporting 
economic, environmental and social projects in their local communities through an additional social 
premium (Kleine, 2008).   
Through the empirics, I first explore how Fairtrade can be understood as an assemblage through reflecting 
on how it has been composed in related but different ways in Viña Caupolican and Viña La Fortuna.  I then 
consider how practice theory can help to nuance this conceptualisation by discussing the extensive and 
multi-scalar power relations that assemble Fairtrade in the local contexts of these two Chilean wine 
producers.  Three key findings emerge from the empirical material.  Firstly, the multiple interpretations of, 
and motivations for, Fairtrade that govern its specific and varying praxis within and between different 
places.  These must be constantly negotiated and open up the play between processes of stabilisation and 
volatility.  Secondly, the influence of key actors, often operating at a distance, on the power-laden practices 
assembling Fairtrade at particular production sites.  Finally, Fairtrade does not exist in isolation and is 
constantly interacting with other assemblages across all scales. 
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3 Assembling Fairtrade: negotiating stability and change 
Viña Caupolican was established in 2007 following a protest against the market collapse in fine wine grape 
prices, arguably triggered by the pricing and procurement practices of the four multinationals that 
monopolise the Chilean wine market.  As their website explains ‘we needed stable and sustainable prices 
but most of all to be treated with human respect notwithstanding our size’ (Caupolican Wines, 2015).  All 
members are small producers with less than 12 hectares and the discourses of Fairtrade mobilised in this 
context centre on solidarity with small producers, continuity of production and market and development 
opportunities: 
‘So, at the general level, the problem that the small producer, with the prices paid by industry, the 
prices being paid by the wineries, the small producer cannot survive.  The trend is that there are 
many small producers starting to sell their land; the problem in the future is that the land once 
again is concentrated in few hands… Fairtrade helps to maintain the small and medium farmers.’ 
(Caupolican Association Manager, Interview, 2016). 
 ‘…if I am alone they are not going to buy from me… I am not going to sell my grapes, right?  I am 
going to sell for less.  In contrast, being in the group and Fairtrade, they have to pay me a little 
more, I am also going to have other benefits… we need more money for health and for education, 
for the children to have a different future so that they are not like us who just accumulated an 
education …’ (Caupolican Producer 6, Focus Group, 2016) 
These discourses of Fairtrade are being constantly composed through internal and external relations with 
other producers, CLAC, FLO-Cert and retailers, amongst others, that ensure sales alongside stable and 
guaranteed prices, environmental protection and the material benefits of the healthcare, dentures, 
spectacles and subsidised education discussed by the producers.  Together with others, these position 
Fairtrade on the ground as offering supportive market, social and development opportunities; how then is 
this particular composition being made durable? 
Key to this is the association manager who, following DeLanda (2006), emerges as an assemblage 
converter, a ‘well-placed component’ who has a catalytic impact on transforming or stabilising a particular 
assemblage (Wanvik, 2014).  Since meeting the initial producers at the 2007 protest march, her actions and 
ideals have been fundamental to the establishment of Caupolican, its Fairtrade accreditation, growth and 
social premium activities.  For her the two main problems in the association are solidarity and mindset; she 
considered that each producer is preoccupied with their own problems, a manifestation of the broader 
lack of a culture of association in Chile (Gdf, Interview, 2016).  When Caupolican needed to expand from 
the founding 15 due to market demand, some resisted because the new members would be ‘having it 
easier’.  The association manager felt that this was compounded by the producers’ mindset as only growers.  
She argued that they often struggled to think strategically or in terms of market demands, and that some 
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were resistant to extending the discourses of solidarity and opportunities beyond the association; she 
reflected that: 
‘…one of the rules of the Fairtrade that I like a lot is that you have not to focus in yourself. Because 
the problem of a lot of these groups is that they are making the groups, they get better conditions 
but then they say “No, all the money is for us, we don’t give the money for the community”…“We 
don’t put other growers in the group because we have started this project so all the benefits must 
come to us”. And some of the growers have this mentality, but this is not the rule…’ (Interview, 
2016) 
In contrast, the small producers framed Fairtrade as ‘a help for the producers…help for the partners and 
the children of the partners’ (Caupolican Producer 5, Focus Group, 2016), which connects into the Fairtrade 
Foundation’s definition of the social premium as ‘an additional sum of money which goes into a communal 
fund for workers and farmers to use – as they see fit – to improve their social, economic and environmental 
conditions’ (Fairtrade Foundation, 2018).  Indeed, a member of the directorate and premium committee 
noted that the social premium ‘is distributed in different things: studies, health, inputs for the vineyard and 
miscellaneous expenses’ (Focus Group, 2016) with a clear focus on those within Caupolican.  This highlights 
a tension in how Fairtrade is being assembled in this space between the different interpretations of the 
producers and the association manager. 
No producer was aware of Fairtrade before Caupolican and, for individuals with limited education such as 
these small producers, their lived experience of Fairtrade is their main connection to it (Author, 2018b).  
Fairtrade’s abstract discourses of solidarity and sustainability are only given meaning through their tangible 
impacts on the producers themselves in terms of selling grapes, money, education and healthcare.  These 
very personal materialities are foregrounded by the producers, which highlights the presence of alternative 
compositions of Fairtrade in this space.  The small producers were very aware of the role of the association 
manager, and thankful for her involvement in setting up and sustaining the association.  However, the 
centrality of the association manager to the operations, logistics and governance of Caupolican gave her 
definitional power, supporting her in stabilising an outward-looking Fairtrade assemblage, challenging the 
member-focused one favoured by many of the producers.  This resulted in 5% of Caupolican’s social 
premium being used to support the library of a local school.  This experience indicates both the contested 
power asymmetries within local Fairtrade spaces and the relational work essential to maintaining a 
particular assemblage.  It also highlights that these are ‘relations of exteriority’, which grants a certain 
autonomy to the component parts brought together in each assemblage.  Exteriority of relations is 
fundamental to understanding assemblages as with objects conditioned, but not determined, by their 
relations (Anderson et al., 2012b) space is made for contingency without a general rule of change or 
potentiality (Anderson et al., 2012a).  In Caupolican this means that the association will have different 
properties and experiences if the producers entered into relations with a new manager; as Haarstad and 
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Wanvik (2016: 439) argue ‘the interactions between seemingly separate elements produce unstable and 
contingent entities’, revealing the stability of Fairtrade assemblages to be ‘temporary, contingent 
achievements, always vulnerable to reconfigurations’.   
At La Fortuna motivations to gain Fairtrade accreditation were similar to Caupolican although it has 
resulted in a qualitatively different assemblage.  As the commercial manager for La Fortuna remembered, 
‘we could have a commercial advantage with respect to others and we realised that, at the same time, we 
could encourage our people… but it has not been the boom that we thought it could be’ (Interview, 2016).  
Despite this failure to meet commercial expectations, for the workers of the 140-hectare organic vineyard, 
Fairtrade has been assembled through discourses of interconnection and care: 
‘…since the beginning of Fairtrade relations have improved because the worker is seen as more 
important within the company and that is good.  In other words, the worker is seen as necessary…’ 
(La Fortuna Worker 13, Focus Group, 2016) 
Although only the wine side is certified, Fairtrade is being practised throughout the company so that 
workers in the orchards are also experiencing changes.  As in Caupolican, the material impacts were 
foremost in their minds; when asked what Fairtrade meant to them, workers commented on projects that 
had been supported by the social premium: 
‘…we have had improved dental treatment, medical treatment, ophthalmology…’ (La Fortuna 
Worker 8, Focus Group, 2016) 
‘That also helped us, not to buy the bikes because they are already ours, but it certainly helped with 
the helmet, the lock, the patches, some wanted saddles, handles, yes, we greased the bikes, they 
fixed the bikes… which are our means of transport’ (La Fortuna Worker 1, Interview, 2016) 
While healthcare was as important as in Caupolican, in this context the material benefits of Fairtrade were 
also taking different forms – the renovation of the sports field and dressing room; the building of spectator 
stands; the purchase of gas cylinders for home fuel; the provision of baskets of products at holidays; and 
the bike maintenance and accessories.  These come from decisions taken in the workers’ assembly as they 
‘are the necessities that the workers need most.  Also, they propose different projects…  It is not that we 
decide alone, we organize the search for projects but together the option is chosen’ (La Fortuna Worker 9, 
Focus Group, 2016).  In general, the workers of La Fortuna were very engaged with both the sayings and 
the doings of Fairtrade, reflecting on scrutinising the accounts in preparation for audits, meetings with 
other Fairtrade-certified wineries and critically engaging with the rationale for the audit.  These knowledges 
and skills were largely enacted thanks to the GdF who does training and information sessions ‘frequently 
and when she cannot come, she emails …so that we are always informed of all the new things’ (La Fortuna 
Worker 12, Focus Group, 2016).  She was discussed very favourably by all the producers and workers I 
spoke with in Chile, who agreed that ‘each thing that she knows, she communicates immediately to the 
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companies and here it is known at once’ (La Fortuna Worker 8, Focus Group, 2016).  Like Caupolican’s 
association manager, the GdF emerges as an assemblage converter who, through her role as a Fairtrade 
educator and communicator, is pivotal in stabilising Fairtrade as a transparent and supportive assemblage 
that is practised by small producers and workers across Chile.   
Despite the homogenising global marketing of Fairtrade (Trauger, 2014), the experiences in Caupolican and 
La Fortuna demonstrates that each local engagement with Fairtrade is a dynamic and contingent process.  
Here, Fairtrade is a solidarity movement as well as a system promoting sustainability and care; an 
opportunity for community development; member-focused; and a bringer of material change.  All these 
heterogenous relations, ideals and materialities come and hold together in particular and different ways in 
Caupolican and La Fortuna, and always hold the potential to be otherwise.  The concept of an ‘assemblage’ 
helps us to capture and understand this dynamism and complexity, offering a framework to understand 
how stabilities interact with potential volatility and the impacts of specific rather than systemic changes 
(Haarstad and Wanvik, 2016).  These production space compositions also interconnect with other local 
meanings from different nodes in the network, often in strategic ways to ensure the durability of Fairtrade 
(see Author, 2012; Author, 2018b).  Such spatial differences and tensions are also replicated temporally as 
Fair Trade has changed from its inception as a post-war solidarity movement to its incarnation in the 1970s 
as ATO ‘social entrepreneurs’ to moves in the late 1980s towards, and then consolidation in the 1990s of, 
mainstream growth (Nicholls and Opal, 2005).  This history highlights flows of discourses, processes and 
materialities as priorities, needs, relations and forces are made and remade, and different actors come and 
hold together (McFarlane and Anderson, 2011).  From the experiences of both Caupolican and La Fortuna, 
we can see that Fairtrade is composed in these places through activity.  After all ‘assemblages require work’ 
(Saldanha, 2012: 195) and so it is critical to reflect on the interconnections between assemblages and social 
practice. 
4 Assemblages of Practices: heterogenous and multiscalar power relations 
While practice theories are diverse and so subject to critique (Warde, 2014), they remain useful for social 
analysis because ‘they take us beyond distinctions between the automatic and the rational, the conscious 
and the unconscious, and beyond interpretations of social action that are, at heart, centred on the 
individual’ (Blue et al., 2014: 5).  The latter remains important but a focus on praxis embeds the individual 
within their broader context (Jaeger-Erben and Offenberger, 2014).  Therefore, practices can be 
understood as interconnected and emergent ‘doings and sayings’, which are inherently unpredictable and 
dynamic (Schatzki, 2002, Shove, 2014); as in assemblage theory attention is drawn to those between-
spaces and relations that highlight the constant tension between fixity and change.  Practices are both 
simultaneously structural and enduring, and in need of everyday reproduction (Jaeger-Erben and 
Offenberger, 2014).  As such they offer insights into how particular assemblages take place and why certain 
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components align or not to enable, in this case, particular forms of Fairtrade over others (McFarlane, 
2011a).  Social practices are therefore rather difficult to conceptualise but, very briefly, I understand them 
as: 
‘…an interacting nexus of discourses, materials, skills and relations that shape its 
context, how the practice is understood and positioned in society and how it is 
performed.  This is held together as relatively stable and coherent through power 
operations and relations of certain, vested interests, which normalise a particular 
practice nexus making it acceptable and enduring.  Nevertheless, this is only ever 
provisional and the possibility for innovation and change can come from both within or 
outside of the stabilised accumulation that represents a particular practice’ (Author, 
2018b).iii 
Above, some of the practices assembling Fairtrade differently in Caupolican and La Fortuna emerged 
through the fluctuating interactions between, amongst others, discourses of sustainability and solidarity; 
skills of communication, marketing and sales; relations of participation, conflict and care; and materialities 
of sports fields, dentures and education.  An assemblage approach emphasizes that the Fairtrade system 
is neither singular nor a globally integrated totality (Haarstad and Wanvik, 2016) but ‘has to be enacted 
and translated in practice’ (McFarlane, 2011b: 379).  In Caupolican and La Fortuna it was very clear how 
materials helped enact certain assemblages for the small producers and workers, with the meaning of 
Fairtrade centred on their practical and lived engagement with it (McFarlane, 2011a).  The relational work 
involved in maintaining a particular form of Fairtrade in a production space emphasizes that both its 
subjects and contexts are made in experience (Duff and Sumartojo, 2017) in what is a sometimes routine 
and sometimes ad hoc bundling of practices of, for example, viticulture, marketing and ethical trade that 
(de)stabilise certain assemblages through their emergent capacities (Strengers et al., 2016). 
Fairtrade positions itself as ‘working in and against the market’ (Bacon, 2010: 44) but the potential for this 
reformist rhetoric to be practised at the ground level is arguably curtailed by the global assemblage of 
Fairtrade.  Mainstreaming has opened Fairtrade out beyond its original focus on SPOs to also include 
multinationals (Trauger, 2014) but stakeholders in Caupolican and La Fortuna argued that this was further 
entrenching the latter’s market monopoly and excluding small and medium wine producers through the 
costs of accreditation (€2400, paid annually) and licensing (2% of sales, paid quarterly) (Quality and 
Certifications Manager, La Fortuna, Interview, 2016).  Power is fundamental in shaping how Fairtrade is 
composed at the local and global scales as well as who, or what, has the capacity to do certain practices.  
McFarlane (2011a) reminds us that power’s operation across space is provisional, and that different actors 
possess different resources and capacities to act (Anderson et al., 2012b).  The very heterogeneity of 
assemblages, seen here in terms of Fairtrade’s differing and multiple spatial and temporal compositions, 
allows for inequalities to persist (Saldanha, 2012); bringing the ethos and concept of assemblage together 
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with that of practice ensures an engagement with the unequal power dynamics that shape these 
fluctuating and multiple alliances. 
It is clear that the particular assemblages of Caupolican and La Fortuna are varyingly integrated with other 
assemblages  of different scales (Haarstad and Wanvik, 2016, Wanvik, 2014) - such as the Chilean wine 
grape market, organic regulations and consumer wine cultures.  The limitations posed through other 
assemblages for each local formation are illustrated by considering the relations between La Fortuna and 
its wine buyers.  La Fortuna’s commercial manager reflected that the paperwork and bureaucratic controls 
of Fairtrade were hindering business, with traders becoming dis-incentivised.  Fears were expressed by 
both managers and the workers that this was putting pressure on the market, which remains export-
focused: 
‘…it is much more complicated for them to sell a product certified Fairtrade than one without 
certification … I spend time with the clients from England, I am afraid that they are tired and 
suddenly they go ‘ciao’.  To continue with only the organic...’ (Commercial Manager, La Fortuna, 
Interview, 2016) 
Distant regulatory and commercial actors can be significant assemblage converters, with extensive 
capabilities and resources to influence how Fairtrade is practised at La Fortuna.  For example, how many 
sales are made determines the social premium, which projects are funded, how many people can benefit 
and the very sustainability of maintaining Fairtrade accreditation.  As in many capitalist commercial 
relations, small producers and workers arguably have limited power to determine the transnational 
assemblages in which they are entangled, which in Fairtrade’s case have become relatively fixed through 
the label, which has significant global exchange and brand value (Vandergeest et al., 2015).iv  The product 
and trade requirements imposed by transnational retailers, together with the influx of big companies, shifts 
the power to do the critical boundary work, defining, claiming and controlling (ibid) what counts as 
Fairtrade production and trade practices, leading Fairtrade to be experienced on the ground through an 
inherently unequal landscape of resources and capabilities.  This determines which practices and 
practitioners are included or excluded, who ‘curtails the possibilities for those practices’ (McFarlane, 
2011a: 662) and by whom the global Fairtrade assemblage is being practised and with what consequences 
for local formations. 
Fairtrade emerges as always, and simultaneously, subject to forces of territorialisation and 
deterritorialisation, which seek to ensure that a particular assemblage is composed and made durable 
through creating and maintaining certain alliances.  Following Vandergeest et al (2015: 1908), 
territorialisation is understood as ‘a process of creating a territory through the delineation of boundaries, 
and claiming the authority to control what people do inside these boundaries through enforceable rules’.  
The power relations between different actors and institutions attempting to territorialise particular 
Fairtrade assemblages becomes apparent when considering the market challenges faced by Caupolican, 
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who became stuck between the competing practices of a transnational retailer and the UK’s Fairtrade 
Foundation.  For a time, the global supply of red wine significantly outstripped demand meaning that 
Caupolican had a backlog of vintages from 2012-2014, which they struggled to sell:  
‘…I started trying to sell at low, I mean, at cost price, for under or whatever, I need cash to eat… So 
<retailer> made an offer and he forgot forever that he had said $0.90, and he said “OK, so your 
price is 65”. I said yes and I was happy to sell and I knew was under minimum Fairtrade…but I 
didn’t, you know, insist so much … we earned nothing but got out of, rid of the stock and we had 
some cash … the London Fairtrade Foundation has a lot of contact with us and ask for prices and 
ask how you doing? … I said “Yes, actually, this happened”. “No, this is not legal, we are going to 
take care of this.” “Yeah, but don’t get in now that we want to sign the second contract for next 
year because … we lose this client immediately” … We had to borrow $50,000 to keep running. 
…They’re destroying us, there’s absolutely no logic into it. No long term view.’ (Producer 10, 
Interview, 2016). 
This incident highlights the variety of internal and external forces and actors at work in how Fairtrade is 
practised, and that it can never be understood in isolation; the practice(s) of a Fairtrade assemblage are 
always and constantly in interaction with those of other assemblages.  Here, we see the power and impact 
of the cyclical nature of the global wine industry; a combination of environmental and socio-economic 
forces meaning that supply exceeded demand; the economic imperative on producers to sell; the promises 
made; the negotiations over price; the Fairtrade minimum price; the Fairtrade Foundation; the fear of 
losing a valuable contract; an external bank; a loan of $50,000; and the imperatives of a neoliberal market 
system.  This means that, for those in Caupolican, Fairtrade was experienced rather equivocally as a 
simultaneous de- and re-territorialisation of a conventional trade assemblage.  While solidarity is promoted 
within the association, even ‘ethical’ buyers are engaged in practices that establish Fairtrade as a continuity 
with, rather than a challenge to, conventional trading systems.  To some extent, business is business and 
even those engaged in ethical systems need to remain financially viable.  This is the inherent tension within 
Fairtrade’s broader mainstreaming strategy and highlights the limited capacity within the system to 
challenge inherent inequalities in global commodity trading networks.  This emphasizes that assemblages 
are ephemeral and finite (Dewsbury, 2011, Marcus and Saka, 2006), consisting of a constant negotiation 
between stability and transformation with properties contingent upon dynamic interactions between 
changeable actors (Haarstad and Wanvik, 2016).  More generally, what is now hegemonically understood 
as Fair Trade is different to what it was in the 1970s, 1980s or 1990s.  It has adapted and endured across 
differences and amid transformations (Anderson et al., 2012b) to engage and persist in a socio-economic 
world of changing demands. 
We can see that both the local assemblages of Caupolican and La Fortuna as certified wine producers and 
the global assemblage of Fairtrade persist but are always subject to multiscalar forces of both 
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territorialisation and deterritorialisation, which act to open up or close down possibilities.  In 2009 
Cadbury’s Dairy Milk became the first mainstream Fairtrade chocolate brand but in late 2016 Cadbury’s 
announced that it was withdrawing to focus on its own ‘Cocoa Life’ scheme.  In mid-2017, Sainsbury’s 
similarly moved away from Fairtrade tea to its own ‘Fairly Traded’ label.  Standards and prices are regularly 
subject to consultation, and members of the board of FTI – the global regulator – come and go, leading to 
different areas, products, needs and themes being prioritised depending on their ideals.  New products 
and producers are certified and so ‘…it is perhaps the interplay between stability and fluidity that should 
interest us most’ (Müller and Schurr, 2016: 226).  Thinking Fairtrade practices through assemblages keeps 
us open to the unpredictability inherent in any given situation with the latter’s non-linearity avoiding pre-
given causal explanations of what matters in a particular context (McFarlane, 2011b).  Furthermore, this 
helps to destabilise some of the scalar hierarchies around the Fairtrade system by challenging assumptions 
as to how governance and power relations will play out.  Certain heterogenous entities work together for 
a time to stabilise a certain Fairtrade (Müller, 2015) in a place but, as new alliances form and the context 
changes (Anderson et al., 2012b), we see that Fairtrade is less coherent than it first appears.  After all, the 
process of assemblage ‘describes a tendency towards stabilisation rather than the achievement of it’ (Duff 
and Sumartojo, 2017: 424), leaving space for precarity, novelty and randomness (Müller and Schurr, 2016, 
McFarlane, 2011b).   
Fairtrade emerges as assembled across space and time by practices that promote certain interests through 
normalising particular ways of doing or thinking fairness or trade justice, and shutting down undesirable 
alternative meanings and values (Ingram et al., 2007, Røpke, 2009).  Some practices are included, while 
others are excluded leading to particular enactments of Fairtrade in specific space-times as the assemblage 
of practices orients the ways in which producers and workers engage with, and through, the multiscalar 
Fairtrade system.  While Fairtrade governance and standard setting, for example, may predominantly be 
practised at the regional or global scale, it is experienced by all those in its systems at the level of the 
everyday and, in turn, is subject to the existing spaces, subjects and objects in these distinct places 
(Vandergeest et al., 2015).  The contextuality and possibility for changing alliances within assemblages of 
practices gives them their inherent capacity to be co-opted and re-determined at any scale – from the 
board of FTI taking a decision to include multinationals, the retailer demanding a certain price to the 
association manager promoting a community focus to social premium activities.  Despite being governed 
by a standardised set of certification criteria, stakeholders in Caupolican and La Fortuna clearly play a 
central role in producing, maintaining and re-appropriating how Fairtrade is assembled at the microscale 
(Shove and Walker, 2010). 
Connections to the global assemblages of Fairtrade and wine markets were similarly present in La Fortuna 
but here interactions with others at a local scale were foregrounded through the relations between 
Fairtrade and organised labour.  While all those working at La Fortuna could participate in the assemblies 
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and benefit from Fairtrade, the practice of the latter was mediated through its interconnections with 
Chilean labour rights.  The GdF estimated that only 9% of Chilean workers are unionised and legislation has 
weakened the labour movement with negotiations occurring at a firm level, which have the right to 
subdivide unions, and the benefits achieved through collective bargaining also extending to non-union 
members (Rosselot and MacAuliffe, 2015).  This tepid environment was highlighted by the GdF as a 
challenge to building Fairtrade within Chile; accreditation requires freedom of association and yet, while 
companies ‘cannot write that actually, it’s prohibited but, you know, that is the message that they give’ 
(Interview, 2016).  She considered that this tension between different practices of labour rights has 
reduced the number of hired labour certified organisations, as: 
‘…the standard asks to give the information to the workers related with the unions. If you’re going 
to give the information to my workers, this is going to put the wrong ideas in their minds. So, 
actually, “No, thank you.”’ 
A union has been active at La Fortuna for over 50 years and negotiates on behalf of the workers; the 
introduction of Fairtrade practices has enhanced this, establishing new relations between management 
and workers because ‘while it is true we had unions before… with the arrival of Fairtrade it has given more 
importance to the worker’ (La Fortuna Worker 8, Focus Group, 2016).  While this union has connections to 
the national organisations Corporación Unida de Trabajadores and Direccíon del Trabajo - which offer 
support in terms of training, updating of legislation, rights and obligations - workers ultimately belong to a 
local rather than a national body, which arguably weakens their collective bargaining power.  Furthermore, 
there are certain exclusions inherent to the union’s operations because it is only composed of the 53 
workers with indefinite contracts; the seven temporary workers are not eligible.  Union members argued 
that including the latter would have legal ramifications restricting their bargaining position with the 
company; however, sometimes they did make a case for negotiated benefits to be shared with the 
temporary workers.  The language used here arguably serves to mask the exclusionary power relations at 
work.  The four temporary workers I spoke with emphasized that they were permanent, just not on 
indefinite contracts: 
‘We have a contract for a specific task, not even per season… every 20 days they renew our 
contract, it is per specific task…that is why we do not earn severance pay…they don’t pay us a bonus 
either, only the wage that we earn daily and nothing more’ (La Fortuna Worker 1, Focus Group, 
2016) 
However, each of these ‘temporary’ workers had been with La Fortuna for 16-30 years and for the majority 
of each year – ‘it was a month without work, usually May’ (La Fortuna Worker 8, Focus Group, 2016).  
Therefore, their contention that ‘they should include us because we work here, doing the same things that 
they do…’ (La Fortuna Worker 2, Focus Group, 2016) appears valid although the capacity to achieve this is 
restricted by national legislation that excludes workers with temporary contracts from joining a union 
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(Rosselot and MacAuliffe, 2015).  The temporary workers agreed that a union to represent their needs 
would help improve their negotiating power within the company and challenge the precarity of their 
employment.  Here, the interactions between the local composition of Fairtrade and the larger, multi-scalar 
assemblage of La Fortuna, which is in turn interconnected with others including that of different trade 
unions and national labour legislation, is apparent.  The potential contestations and interruptions of these 
different and dynamic relations emerged when the temporary workers reflected that this marginalisation 
was not replicated in Fairtrade.  This shows the latter’s capacity to challenge the union’s boundary work, 
destabilising its practices of inclusion/exclusion as temporary workers start to question why they are only 
eligible to participate in certain spaces and to receive some benefits. 
Power relations mean that any assemblage of practices is experienced through an inherently unequal 
landscape of resources and capabilities (Jaeger-Erben and Offenberger, 2014, Shove et al., 2012).  Fairtrade 
is never experienced identically because of the variations in both context and practitioners.  After all, it 
does not exist in isolation and so in different spaces it connects, is reinforced or eroded in varying ways 
through its interactions with other practices (Shove and Walker, 2010, Spaargaren, 2011).  Different 
practices matter and are performed differently in different spaces, and so assembling Fairtrade in a locality 
depends on the whole nexus of skills, materialities, discourses and relations unique to that space-time.  It 
is therefore important to understand the on-the-ground practices that assemble Fairtrade.  The utility of 
practice theory in engaging with the performances of change, the social and engagements between the 
various scales offers a useful way of engaging with the spatialities of assembling Fairtrade economies, and 
the forces that support or disrupt particular stabilised meanings. 
5 Conclusions 
Despite the homogeneity and standardisation enforced through the global certification criteria and 
governance structures, Fairtrade is not a unified system.  Caupolican and La Fortuna certified within a year 
of each other and yet their individual contexts have strongly influenced the form of Fairtrade that continues 
to be assembled in each place.  What has also emerged from this discussion is how both practices and 
assemblages can be bundled together, interconnecting across spaces, times and scales; as Delanda (2006: 
3) contends ‘at all times we are dealing with assemblages of assemblages’.  The production spaces of 
Caupolican and La Fortuna are integrated in fluctuating ways into the global assemblage of Fairtrade, and 
both these local and global compositions combine with other similarly multi-scalar assemblages to contest 
or promote a particular stabilised and bounded territory.  If the global Fairtrade system is iterative and 
performative, so too are the micro-scale assemblages that compose Fairtrade in Caupolican and La Fortuna.  
Understanding the practices at work, which each have their own inherent tension between different 
discourses, relations, skills and materialities, supports a critical analysis of how alternate meanings from 
various actors interact and endure (Sohn, 2016).  In the differing and dynamic contexts of Caupolican and 
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La Fortuna we saw how discourses of fairness, solidarity and trade; relations of trust, intersubjectivity, 
domination and exploitation; skills of marketing, communication and negotiation; and materialities of 
capital, bottles, bicycles and grapes work to keep the Fairtrade assemblage of practices in motion.  Who 
controls the opportunities for (re)definition and (re)appropriation?  The potential for Fairtrade to be 
otherwise through new alliances or shifted boundaries?  While the nature of the assemblage diffuses this 
across the networks, scales and interactions that perform it, reflecting on practices reminds us that actors 
have very different capabilities to act.  The assemblage converters played particularly pivotal roles in 
opening up or curtailing the possibilities for how Fairtrade was practised in these production places. 
Fairtrade is therefore fluid, always subject to both territorialising and deterritorialising forces that shape 
which practices and practitioners are possible.  While there is a tendency towards stabilisation the key 
word here is tendency and, as the withdrawal of major manufacturers and retailers from Fairtrade has 
shown, the alliances on which a composition depends are fragile and transient.  While the experiences of 
these empirical places have demonstrated the presence of deterritorialising forces that disrupt the praxis 
of Fairtrade as an alternative system of solidarity, transparency and care, its interactions have also served 
to destabilise other assemblages.  In La Fortuna we saw the potential impact on union activities, in 
Caupolican on trader standards (Fairtrade International, 2015) and, indeed, while Fairtrade has been 
critiqued as ineffective and co-opted, the interest and involvement of the big Chilean multinationals and 
government highlights the innovative potentials of the system.  As Healy (2009: 341) notes it ‘could just as 
easily be represented as a powerful innovation, one that has injected an ethical sensibility into trade that 
did not exist 20 years ago’. 
While unceasing relational work assembles a variety of local or global compositions of Fairtrade, the system 
as a whole persists.  GPN analyses provide an effective account for the causality of bigger, systemic 
transformations but promoting a sense of Fairtrade as a globally integrated totality is arguably less 
successful in engaging with the specific ruptures and instabilities that are key in governing how local 
stakeholders experience Fairtrade every day.  Assemblage theory can therefore complement GPNs by 
making space for this, offering insights into the cultural political economy of Fairtrade through 
conceptualising the multiplicity of relations, actors and places within Fairtrade economies and spaces.  
These are territorialised through multiple and heterogenous elements coming, and holding together, 
without becoming homogenous through relations of exteriority (Allen, 2011).  Through bringing 
assemblages together with practice theories, the constant work involved in composing and maintaining 
what are sometimes very disparate and tense co-functionings is foregrounded: the disempowering 
relations with buyers; the materialities of a school library or dentures; and the discourses of solidarity, 
authority and care all, amongst others, reveal the wider Fairtrade system as a set of resonances across 
multiple local sites (McFarlane, 2011b) and challenge hierarchical notions of scale (Wanvik, 2014).  In turn, 
this offers an analytical lens through which to explore the practices of power and recognise the inherent 
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and continuing inequalities within Fairtrade.  Shove et al. (2012) argue that change is easier to enact at the 
micro-scale, therefore understanding how these compositions come and hold together, change and adapt 
through localised disruptions offers the potential to challenge conventionalisation and so promote system-
wide transformation. 
These experiences of Fairtrade connect into broader debates around conceptualising fixity and change 
(Cote and Nightingale, 2012) and multi-stakeholder governance (Grosser, 2016, McMahon, 2011), and 
present an opportunity to work with GPNs to connect what are often separate accounts of production and 
consumption.  While there is the potential for Fairtrade to be assembled as a care-full practice of trade 
justice (Author, under review), acting to destabilise neoliberal capitalism, the constant negotiation and 
work inherent to its multi-scalar assemblages opens it up to forces of deterritorialisation from the latter.  
As Fairtrade has grown, bureaucratic structures and governance systems have attempted to stabilise a 
particular meaning which, despite the system’s discourses of inclusion and participation, continues to be 
defined by global elites (Besky, 2015, Jaffee, 2012).  Bureaucratic governance also contributes to a 
conventionalisation of the system as it dampens the unpredictability that is a vital characteristic of 
assemblages.  While this contains the danger of disintegration, no assemblage is forever and it is only by 
acknowledging local reorientations and interruptions, making space for everyday appropriation by those 
who are living and practising Fairtrade, that enhancing and progressive alternatives can take flight. 
 
6 References 
AGUAYO, B. C. & LATTA, A. 2015. Agro-Ecology and Food Sovereignty Movements in Chile: sociospatial 
practices for alternative peasant futures. Annals of the Association of American Geographers, 
105, 397-406. 
AGUAYO, B. E. C. 2015. Peasant Economies, Forestry Industry and Fires: socio-natural instabilities and 
agriculture as means of resistance. Ambiente & Sociedade, 18, 93-114. 
ALLEN, J. 2011. Powerful Assemblages? Area, 43, 154-157. 
ANDERSON, B., KEARNES, M., MCFARLANE, C. & SWANTON, D. 2012a. Materialism and the Politics of 
Assemblage. Dialogues in Human Geography, 2, 212-215. 
ANDERSON, B., KEARNES, M., MCFARLANE, C. & SWANTON, D. 2012b. On Assemblages and 
Geography. Dialogues in Human Geography, 2, 171-189. 
ANDERSON, B. & MCFARLANE, C. 2011. Assemblage and Geography. Area, 42, 124-127. 
BACON, C. M. 2010. Who Decides What is Fair in Fair Trade? The Agri-Environmental Governance of 
Standards, Access, and Price. The Journal of Peasant Studies, 37, 111-147. 
BARRIENTOS, S. 2013. Corporate Purchasing Practices in Global Production Networks: a socially 
contested terrain. Geoforum, 44, 44-51. 
BESKY, S. 2015. Agricultural Justice, Abnormal Justice? An Analysis of Fair Trade's Plantation Problem. 
Antipode, 47, 1141-1160. 
BLUE, S., SHOVE, E., CARMONA, C. & KELLY, M. P. 2014. Theories of Practice and Public Health: 
understanding (un)healthy practices. Critical Public Health, 1-15. 
18 
 
BORZUTZKY, S. 2012. Conditional Cash Transfers in Latin America and Anti-Poverty Policies in Chile: 
why is Chile's market economy unable to reduce poverty and inequality? Poverty & Public 
Policy, 4, 1-23. 
CAUPOLICAN WINES. 2015. Our History [Online]. Available: 
http://www.caupolicanwines.com/en/about-us/our-history/ [Accessed 18 July 2017]. 
CLAC. 2018. Nuevas Alianzas de CLAC y la Coordinandora Nacional con el Gobierno de Chile [Online]. 
CLAC. Available: http://clac-comerciojusto.org/2018/01/nuevas-alianzas-clac-la-
coordinadora-nacional-gobierno-chile/ [Accessed 11 July 2018]. 
COE, N. M., DICKEN, P. & HESS, M. 2008. Global Production Networks: realizing the potential. Journal 
of Economic Geography, 8, 271-295. 
COTE, M. & NIGHTINGALE, A. J. 2012. Resilience Thinking Meets Social Theory: situating social change 
in socio-ecological systems (SES) research. Progress in Human Geography, 36, 475-489. 
DELANDA, M. 2006. A New Philosophy of Society: assemblage theory and social complexity, London, 
Continuum. 
DEWSBURY, J.-D. 2011. The Deleuze-Guattarian Assemblage: plastic habits. Area, 43, 148-153. 
DUFF, C. & SUMARTOJO, S. 2017. Assemblages of Creativity: material practices in the creative 
economy. Organization, 24, 418-432. 
FAIRTRADE FOUNDATION. 2013. What is Fairtrade? [Online]. Available: 
www.fairtrade.org.uk/what_is_fairtrade/ [Accessed 12 September 2013]. 
FAIRTRADE FOUNDATION. 2018. Fairtrade Premium [Online]. Available: 
https://www.fairtrade.org.uk/What-is-Fairtrade/What-Fairtrade-does/Fairtrade-Premium 
[Accessed 11 July 2018]. 
FAIRTRADE INTERNATIONAL 2015. Fairtrade Trader Standard. 
FAIRTRADE INTERNATIONAL. 2017. Wine [Online]. Available: 
https://www.fairtrade.net/products/wine.html [Accessed 10 November 2017]. 
FAWAZ-YISSI, M. J., VALLEJOS-CARTES, R., TOLÓN-BECERRA, A. & LASTRA-BRAVO, X. 2012. Redefining 
Local Participation in Sustainable Rural Development in Chile: the case of small farmers in 
Ñuble Province. International Development Planning Review, 34, 295-318. 
FELZENSZTEIN, C. 2011. The Chilean Wine Industry: new international strategies for 2020. Emerald 
Emerging Markets Case Studies, 1, 1-12. 
FLOCERT. 2018. Customer Search [Online]. Available: https://www.flocert.net/about-
flocert/customer-search/ [Accessed 11 July 2018]. 
GALLARDO FERNANDEZ, G. L. 2004. Como campesinos comuneros se convierten en dueños de tierras 
de exlatifundio: el caso del fundo puerto oscuro en el semiárido Norte Chico de Chile. 
Cuadernos de Desarrollo Rural, 53, 81-101. 
GOODMAN, M. K. & HERMAN, A. 2015. Connections in Fair Trade Food Networks. In: RAYNOLDS, L. T. 
& BENNETT, E. (eds.) Handbook of Research on Fair Trade. Cheltenham: Edward Elgar. 
GROSSER, K. 2016. Corporate Social Responsibility and Multi-Stakeholder Governace: pluralism, 
feminist perspectives and women's NGOs. Journal of Business Ethics, 137, 65-81. 
HAARSTAD, H. & WANVIK, T. I. 2016. Carbonscapes and Beyond: conceptualizing the instability of oil 
landscapes. Progress in Human Geography, 41, 432-450. 
HAND, M. & SHOVE, E. 2007. Condensing Practices: ways of living with a freezer. Journal of Consumer 
Culture, 7, 79-104. 
HEALY, S. 2009. Alternative Economies. In: KITCHIN, R. & THRIFT, N. (eds.) International Encyclopedia 
of Human Geography. London: Elsevier Science. 
HERMAN, A. 2010. Connecting the Complex Lived Worlds of Fairtrade. Journal of Environmental Policy 
& Planning, 12, 405-422. 
HERMAN, A. 2012. Tactical Ethics: how the discourses of Fairtrade and Black Economic Empowerment 
change and interact in wine networks from South Africa to the UK. Geoforum, 43, 1121-1130. 
HUDSON, R. 2008. Cultural Political Economy meets Global Production Networks: a productive 
meeting? Journal of Economic Geography, 8, 421-440. 
19 
 
HUGHES, A., MCEWAN, C., BEK, D. & ROSENBERG, Z. 2014. Embedding Fairtrade in South Africa: global 
production networks, national initiatives and localized challenges in the Northern Cape. 
Competition and Change, 18, 291-308. 
INGRAM, J., SHOVE, E. & WATSON, M. 2007. Products and Practices: selected concepts from science 
and technology studies and from social theories of consumption and practice. Design Issues, 
23, 3-16. 
JAEGER-ERBEN, M. & OFFENBERGER, U. 2014. A Practice Theory Approach to Sustainable 
Consumption. GAIA, 23, 166-174. 
JAFFEE, D. 2012. Weak Coffee: certification and co-optation in the Fair Trade movement. Social 
Problems, 59, 94-116. 
KLEINE, D. 2008. Negotiating Partnerships, Understanding Power: doing action research on Chilean 
Fairtrade wine value chains. The Geographical Journal, 174, 109-123. 
LANCIONE, M. 2013. Homeless People and the City of Abstract Machines: assemblage thinking and 
the performative approach to homelessness. Area, 45, 358-364. 
LEGG, S. 2011. Assemblage/apparatus: using Deleuze and Foucault. Area, 43, 128-133. 
MARCUS, G. E. & SAKA, E. 2006. Assemblage. Theory, Culture & Society, 23, 101-109. 
MCDERMOTT, C. L. 2013. Certification and Equity: applying an 'equity framework' to compare 
certification schemes across product sectors and scales. Environmental Science & Policy, 33, 
428-437. 
MCEWAN, C. & BEK, D. 2009. The Political Economy of Alternative Trade: social and environmental 
certification in the South African wine industry. Journal of Rural Studies, 25, 255-266. 
MCFARLANE, C. 2011a. The City as Assemblage: dwelling and urban space. Environment and Planning 
D: society and space, 29, 649-671. 
MCFARLANE, C. 2011b. On Context. City, 15, 375-388. 
MCFARLANE, C. & ANDERSON, B. 2011. Thinking with Assemblage. Area, 43, 162-164. 
MCMAHON, M. 2011. Standard Fare or Fairer Standards: feminist reflections on agri-food governance. 
Agriculture and Human Values, 28, 401-412. 
MOBERG, M. 2014. Certification and Neoliberal Governance: moral economies of fair trade in the 
Eastern Caribbean. American Anthropologist, 116, 8-22. 
MOSELEY, W. G. 2008. Fair Trade Wine: South Africa's post-apartheid vineyards and the global 
economy. Globalizations, 5, 291-304. 
MÜLLER, M. 2015. Assemblages and Actor-networks: rethinking socio-material power, politics and 
space. Geography Compass, 9, 27-41. 
MÜLLER, M. & SCHURR, C. 2016. Assemblage Thinking and Actor-Network Theory: conjunctions, 
disjunctions, cross-fertilisations. Transactions of the Institute of British Geographers, 41, 217-
229. 
MURRAY, W. E. 2006. Neo-feudalism in Latin America? Globalisation, agribusiness, and land re-
concentration in Chile. The Journal of Peasant Studies, 33, 646-677. 
NAYLOR, L. 2014. "Some are more fair than others": fair trade certification, development, and North-
South subjects. Agriculture and Human Values, 31, 273-284. 
NEILSON, J. & PRITCHARD, B. 2009. Value Chain Struggles: institutions and governance in the 
plantation districts of South India, Chichester, Wiley-Blackwell. 
NICHOLLS, A. & OPAL, C. 2005. Fair Trade: market-driven ethical consumption, London, SAGE 
Publications Ltd. 
RAYNOLDS, L. T. & MURRAY, D. 2007. Globalization and its Antinomies: negotiating a fair trade 
movement. In: RAYNOLDS, L. T., MURRAY, D. & WILKINSON, J. (eds.) Fair Trade: the challenges 
of transforming globalization. London: Routledge. 
RØPKE, I. 2009. Theories of Practice: new inspiration for ecological economic studies on consumption. 
Ecological Economics, 68, 2490-2497. 
ROSSELOT, S. & MACAULIFFE, R. 2015. Unions and Income Distribution: a study of the Chilean case. 
Universidad de Chile. 
20 
 
SALDANHA, A. 2012. Assemblage, materiality, race, capital. Dialogues in Human Geography, 2, 194-
197. 
SCHATZKI, T. R. 2002. The Site of the Social: a philosophical account of the constituion of social life and 
change, University Park, PA, Pennsylvania State University Press. 
SHOVE, E. 2014. Putting Practice into Policy: reconfiguring questions of consumption and climate 
change. Contemporary Social Science, 9, 415-429. 
SHOVE, E., PANTZAR, M. & WATSON, M. 2012. The Dynamics of Social Practice: everyday life and how 
it changes, London, SAGE Publications Ltd. 
SHOVE, E. & WALKER, G. 2010. Governing Transitions in the Sustainability of Everyday Life. Research 
Policy, 39, 471-476. 
SOHN, C. 2016. Navigating Borders' Multiplicity: the critical potential of assemblage. Area, 48, 183-
189. 
SPAARGAREN, G. 2011. Theories of Practices: agency, technology, and culture.  Exploring the 
relevance of practice theories for the governance of sustainable consumption practices in the 
new world-order. Global Environmental Change, 21, 813-822. 
STARICCO, J. 2017a. Transforming or Reproducing Conventional Socioeconomic Relations? Introducing 
a Regulationist Framework for the Assessment of Fairtrade. World Development, 93, 206-218. 
STARICCO, J. I. 2016. Towards a Fair Agro-Food Regime? A Regulationist Reading of the Fairtrade 
System. Revue de la régulation, 20. 
STARICCO, J. I. 2017b. Transforming or Reproducing Conventional Socioeconomic Relations? 
Introducing a Regulationist Framework for the Assessment of Fairtrade. World Development, 
93, 206-218. 
STARICCO, J. I. & PONTE, S. 2015. Quality Regimes in Agro-Food Industries: a regulation theory reading 
of Fair Trade wine in Argentina. Journal of Rural Studies, 38, 65-76. 
STRENGERS, Y., NICHOLLS, L. & MALLER, C. 2016. Curious Energy Consumers: humans and nonhumans 
in assemblages of household practice. Journal of Consumer Culture, 16, 761-780. 
TRAUGER, A. 2014. Is Bigger Better? The Small Farm Imaginary and Fair Trade Banana Production in 
the Dominican Republic. Annals of the Association of American Geographers, 104, 1082-1100. 
VANDERGEEST, P., PONTE, S. & BUSH, S. 2015. Assembling Sustainable Territories: space, subjects, 
objects, and expertise in seafood certification. Environment and Planning A, 47, 1907-1925. 
WANVIK, T. I. 2014. Encountering a Multidimensional Assemblage: the case of Norwegian corporate 
social responsibility activities in Indonesia. Norwegian Journal of Geography, 68, 282-290. 
WARDE, A. 2014. After Taste: culture, consumption and theories of practice. Journal of Consumer 
Culture, 14, 279-303. 
 
i Following common convention, ‘Fair Trade’ refers to the movement as a whole, while ‘Fairtrade’ signifies the market regulated by Fairtrade 
International (FTI) and Fairtrade Labelling Organisations International (FLO-Cert).  Fairtrade is the focus of this paper as it represents the 
hegemonic model of fair trade in the contemporary marketplace. 
ii CLAC is one of three regional producer networks that, together with Fairtrade Africa and the Fairtrade Network of Asia and Pacific 
producers, own 50% of FTI. 
iii For further details, please see Author (2018b). 
iv Despite changes in the constitution of FTI, critics question the extent to which these groups are involved in its global governance (see 
Bacon, 2010; Besky, 2015, McDermott, 2013). 
                                                             
